


















Si cy to every creature.” / 
—Mark 16: 15, “f —Rom. 10: 15. 


—=S a SF aE 
VSZ kA = 


THE NATIONAL PREACHER, 


Aud Village Pulpit. 








Vol. III.—New Series.] JUNE, 1860. [No. 6.—Whole No. 730. 








SERMON XVI- 





BY REY. RUFUS ANDERSON, D.D., 


SENIOR SECRETARY OF THE AMERICAN BOARD OF COMMISSIONERS FOR FOREIGN 
MISSIONS. 





THE NEW CREATION. 


“Tr any man be in Christ, he is a new creature: old things are passed away; behold, 
all things are become new.”—2 Cor. 5: 17. 


Ir is here declared, that in every true convert old things pass 
away, and all becomes new. The language, though figurative, is 
not used to obscure the sense, but to increase its force. Regener- 
ation, conversion, that change by which a man becomes a child of 
God and an heir of glory, is described as a new creation—as if the 
man thus see soeliae were actually born into a new world. 

The text naturally leads us to consider the greatness of the 
change in regeneration, involving an illustration of its nature. 
And I shall draw my illustrations from the experience, as I un- 
derstand it, which is common, in a greater or less degree, to all 
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real Christians; and I trust that what is said will commend itself 
to the experience of such as now hear me. 

The change occurring in regeneration takes place in the views 
of men; in their feelings ; and in their objects of pursuit; and my 
illustrations will be brought under these three heads. 


I. In regeneration, there is a change in the views of men. 

This change is greater in some persons than in others, because 
some are more correct than others, before conversion, in their im- 
pressions of the nature of true religion, that is, in their doctrinal 
education. Some irreligious men, well educated in matters of re- 
ligion, appear to have a more correct speculative knowledge of re- 
ligious doctrines, even than many actually pious people, who have 
not enjoyed their advantages, If we regard the Gospel as a mere 
system of doctrines, to be contemplated by the understanding—as 
mere truths, to be stated in words and propositions, then converted 
and unconverted men may both have the same views of it. But 
the Gospel, as it comes home to a renewed man, is more than mere 
speculation. The knowledge of it, by the true believer, is not a 
mere speculative knowledge. We must distinguish between a 
speculative knowledge of the Gospel and that which is experimen- 
tal; for the heart is not less concerned than the head ; and this is 
the grand point I am now to illustrate. I say, then, in illustration 
of the change of views, 

1. That there is, in regeneration, a decided change of views in 
respect to God. When the renewed person looks upon God, in 
the exercise of holy love towards him, he then has a new per- 
ception of the beauty of God’s holiness, that is, of his moral 
character. The Most High then seems worthy of all our love. 
It then seems as if it were impossible not to love him. It then 
seems as if it were only necessary for intelligent beings to have 
such views of him as we then have, in order to make them all 
love and adore him. God seems to be just such a Sovereign, his 
laws just such laws, his government just such a government, as 
one would desire to live under forever. His holiness, wisdom and 
love, that is to say, the attributes forming his blessed character, 
shine forth in all his works as never before, until the whole crea- 
tion seemed filled with his glory. ‘The firmament showeth his 
handy-work. Day unto day uttereth speech, night unto night 
showeth knowledge, and there is no speech, nor language, where 
their voice is not heard.” So that it is not uncommon for newl 
converted persons to remark, as some of you may have observed, 
and as some of you may have done, that nature seems clothed with 
spiritual beauty, and vocal with praise to God. The change is 
thus described by the great and good President Edwards, as it 
occurred in hisexperience. ‘The appearance,” he says, “ of every 
thing was altered. There seemed to be, as it were, a calm, sweet 
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appearance of divine glory, in almost every thing. God’s excel- 
lency, his wisdom, purity and love seemed to appear in the sun, 
moon and stars; in the clouds and blueskv ; in the grass, flowers 
and trees; in the water, and all nature. I often used to sit and 
view the moon, and in the day spent much time in viewing the 
clouds and sky, to behold the sweet glory of God in these things: 
in the mean time, singing forth, in a low voice, my contemplations 
of the Creator and Redeemer.” President Edwards’s powers of 
contemplation and reflection were doubtless stronger than those of 
most men. But his experience is substantially that of all new- 
born souls, when the eyes of their spiritual understanding are 
opened on God. Of course the only real change is in our con- 
ceptions of things. It is because we now see God’s moral beauty, 
but where it has always been, in the surrounding world. 

Then, too, we have new views of God’s government. There is a 
cordial, joyous satisfaction in the divine government, such as there 
was no actual consciousness of before. ‘The true convert rejoices 
that God reigns. He rejoices in the constitution of God’s govern- 
ment, and in its administration. He rejoices even in the sove- 
reignty of God—that attribute so fearful to many; because he now 
has the utmost confidence in the wisdom and goodness of the 
Sovereign. 

These peace-speaking views of God, and of his government, are 
the genuine seule of a penitent, holy heart, and are therefore justly 
reckoned among the evidences of true and saving conversion. 

2. There are new views of Christ as a Redeemer. 

When a man is first aroused to the importance of his own con- 
version and salvation, he does not always act discreetly. He 
sometimes directs his attention to other truths than the doctrine of 
Christ crucified, which is the appointed light and consolation for 
lost sinners. Hence, it is not uncommon for such to be even 
terrified by the law for some time, when, did they but look to 
Him who hung upon the cross, they would at once have light and 
peace. This is sometimes the case after satisfactory evidence is 
given to others, that there has“been a saving change of heart. 
But in general the truly converted sinner is believed to find relief 
from his distress at the time of his renewal by grace ; because the 
object that then first gains his attention is usually the crucified 
Lamb of God. He then has such views of Christ and his atone- 
ment, as he never had and never could have until his heart was 
penitent for sin, and realized its need of Christ and his suitable- 
ness to act as a Redeemer and Saviour. Then he sees, feels, and 
is delightfully overwhelmed by the wisdom and love of God in 
the atonement, and by the excellency that shines forth so glori- 
ously in the person and offices of the Redeemer. Christ Jesus 
then stands before him as an all-sufficient Saviour, every way 
suited to his wants; and often he reflects with wonder, that he 
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should never have beheld him in such alight before. This is what 
is meant by an experimental view of Christ; and it is so called, 
because, in point of fact, it is obtained only by a personal experi- 
ence of our need of him, and of his adaptedness to our spiritual 
necessities ; never without realizing our own ruined condition, and 
our own need of being clothed with his righteousness. 

Perhaps some in this audience may desire to have such a view 
of Christ, in order that they may be relieved from guilt and fears 
of wrath tocome. Know, then, fellow-sinners, that 


‘« Jesus ready stands to save you, 
Full of pity, joined witb power.” 


3. A third change of views is in respect both to sin and holi- 
ness. 

It is true that, before regeneration, sin appears to most persons 
undesirable, in some of its forms, and under certain circumstances; 
such sins, for instance, as theft, drunkenness, impurity, involving 
character and standing in society. This is more perhaps because 
of the painful consequences following the commission of sin, than 
because its ‘exceeding sinfulness’ is realized. The sins from 
which we shrink are those against the social state, against man and 
the community, which react directly and painfully upon ourselves 
in this life, rather than those immediately against God; sins for- 
bidden in the second table of the law, rather than in the first. If 
sin be repulsive before regeneration, it is chiefly because of the 
painful consequences which are apprehended from it. 

But, after the heart has been renewed by grace, and so far as it 
is renewed, it has an aversion to sin on account of its nature, be- 
cause it is sin, as well as because of its consequences. So far as 
sin is recognized as such, it is now disliked, whatever fascinating 
forms it may assume, whatever fashionable currency it may have 
in society. 

So also holiness now appears excellent and lovely, and becomes 
interesting and attractive. Our thoughts and feelings are drawn 
towards it. We love it for its own sake. We love it wherever 
seen; in the poor, the ignorant, and in every state and condition 
of life. We love it in Christians of other denominations. We 
have a taste for spiritual beauty and loveliness, Our eyes are 
opened to moral beauty, and we come under the attractive and 
controlling influence of moral excellence. We have what is 
called a spiritual understanding, to discover and appreciate the 
beauty ok glory of spiritual things. 

Many persons, especially young persons, are apt to think, that it 
must needs cost them a painful effort to forego their sinful 
pleasures, as they know they must do in case they should be con- 
verted. This is obviously a great mistake. For if really con- 
verted, they then, as a natural and necessary consequence of their 
conversion, view those sinful practices in so different a light, and 
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have such a change of feeling towards them, that they are ready 
to wonder how it were possible for them ever to have found them 
sources Of pleasure. The meetings for social prayer and the 
closet, however irksome before, now become fountains of the 
purest joys. And they most relish the society of God’s people 
when they see them under the influence of piety; most spiritual 
in their conversation, most heavenly in their deportment. 

They who suppose that truly regenerated persons, of whatever 
age, part with what they themselves regard as sinful pleasures re- 
luctantly, overlook the reality of this new creation in Christ Jesus. 
They overlook both the nature and greatness of the change, (if it 
be real,) which then takes place in our views of sin and holiness. 
Nevertheless, though overlooked, it is a fact; and the actual self- 
denial of the true Christian is not in forsaking what he regards as 
sin. Christian self-denial is in sacrifices of things in themselves 
lawful, and in painful labors for the extension of Christ’s kingdom. 
It is voluntary suffering from a Christian motive. 

I do not overlook what is properly called the Christian warfare. 
That grows out of imperfect sanctification ; of remaining spiritual 
blindness, remaining love of sin, remaining strength of old sinful 
habits, contending, within the confines of the soul, with the newly- 
imparted graces. But upon this subject, though important and 
interesting, I must not enter, and I mention it only to show, that 
I have not overlooked that great field of Christian experience, 
where lie the believer’s temptations and trials, making him often 
ery out, with the apostle Paul, “O wretched man that I am!” 

I proceed to anvther change of views in regeneration, which has 
respect, 

i To the Church of God on earth, regarded as an association of 
believers. 

This change is by no means equally great in all persons, for 
there is not in all the same room for it. Some, under the in- 
fluence of a favored education and early associations, have a great 
respect for religion and its professors. They have been well situ- 
ated to escape those groundless prejudices against the Church of 
God as a body, which men, less favorably situated, often have, 
and cherish, to their own personal detriment. Yet their feelings 
are not prepared for a cordial union with the Church. They do 
not desire to enlist among its members. So far as their own 
preferences are concerned, they would rather be out of the Church 
than in it. 

But it isa part of the office and work of the Holy Spirit to 
bring about, in conversion, a great change here. A new aspect is 
then thrown over the Church of God on earth; and soon the lan- 
guage of the renewed soul is: “Thy people shall be my people, 
and thy God my God.” A public and hearty union with God’s 
people is no longer regarded in the light of a mere duty, or merely 
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as a means of safety. It is now desired. It now promises to be- 
come a source of present happiness, a means of present, holy, de- 
lightful fellowship with God’s people, and with God himself. 

5. I mention but one other change of views, and that is in re- 
spect to the Church of God in heaven. 

It seems to me, that the heaven which is the object of desire 
with many, is really not the spiritual, holy heaven of the Scrip- 
tures, but what is in great measure created by the imagination. 
Unless I greatly err, it is little more than a refuge from the ills 
and sorrows of life; where the climate is believed to be infected 
with no disease, where exquisite strains of music delight the ear, 
and no warlike sounds disturb the peace of the inhabitants; a 
place of riches and splendor, of rest from toil and evil, and meet- 
ing with departed friends. In the view they take of heaven, its 
chief beauty is that of form, and color, and sound, that which 
meets the eye and ear, and delights the taste and fancy. Holiness 
is not one of its chief attractions, nor does fellowship with God 
form an essential part of its anticipated and longed-for inheritance. 

But when grace renews the soul, a new heaven is created in 
their conceptions, spiritual and holy, where the employments and 
the joys are all spiritual and holy, and where Jesus himself is the 
central glory ; 


“Where the saints of all ages in harmony meet, 
Their Saviour and brethren transported to greet; 
While the anthems of rapture unceasingly roll, 
And the smile of the Lord is the feast of the soul.” 


It is the home of the sanctified spirit, where its boundless, immortal 

desire of knowing and enjoying God shall have full satisfaction. 
Such, my brethren, is the heaven contemplated by the renewed 

soul; and it feels a delightful assurance of never growing wear 

of such a heaven. And you may be sure it never will. 
Let us pass on now to 


II. The change experienced in the feeling. 

There is considerable diversity in the experience of men in this 
respect ; not so much in the nature of the feelings, as in the de- 
gree in which they are developed and manifested. Men are so dif- 
ferently constituted that they feel, on all subjects, with various 
degrees of strength. They do so on the subject of religion. In 
some excitable persons, a very small amount of piety is sufficient 
to develop a large amount of feeling. Their zeal, love, grief, or 
at least the outward manifestations of these things, are easily called 
forth, and perhaps are as easily repressed. In other persons, not 
soon excited, a much greater amount of piety occasions but little 
visible emotion. Some may even have much stronger feeling, in 
reality, than others, and yet, owing to a peculiarity in their mental 
constitution or in their outward manner, may seem to others, and 




















THE NEW CREATION. 167 


even to themselves, to feel much less. These differences, whether 
the result of constitution or education, need to be taken into 
account in forming our judgment of ourselves, or of others. How- 
ever, if a man is capable of manifesting deep emotion on any other 
subject, he may justly be expected to do so on the subject of religion. 
Now, great as are the changes of men’s views in their regeneration 
by the grace of God, the changes actually wrought in their feelings 
are still greater. They admit, however, of a much briefer illustration. 

What a change in their feelings towards God/ Instead of:a 
slavish fear, as of an Almighty Sovereign, (which lies at the foun- 
dation of too much of the religion and worship of mankind,) there 
is a filial reverence, which is always a delightful emotion with 
God for its object. There is filial love to God, giving rise toa 
holy boldness in his presence, and nearness of access to him, and 
comfort and delight in prayer. There is a sweet, heavenly dispo- 
sition to worship and bow down and kneel in humble adoration 
before the Lord our Maker. There is a calm, happy submission 
to the divine government, and a feeling of the utmost confidence 
and satisfaction in it. ‘The laws and administration of God’s 
government, and all its principles, and all its developments, be- 
come matters of unspeakable joy; and the renewed sinner feels, 
at times, as if he would call, if he could, with archangel’s voice, 
upon the whole earth to submit and adore. 

And now, too, the motives to gratitude, arising from the good- 
ness of God, are powerfully realized; and the convert is often 
filled with amazement, that he should never have so felt these 
motives to gratitude before. 

And then how changed his feelings towards man/ If truly in 
Christ, his old enmities are gone. He no longer has difficulty in 
forgiving injuries and in loving enemies. He loves his fellow- 
men, far and near. He has the spirit of Christ, and loves the race; 
and he loves it in all its conditions, and in all countries. His 
benevolence is not mere patriotism; it knows no national bounds. 
It is broad as the earth. It is a Christ-like feeling. He feels for 
human woe. He yearns over human wretchedness, He longs to 
afford relief. And yet, like his Lord and Master, he feels more 
for the soul than for the body, and sends out a stronger tide of 
sympathy and compassion for spiritual woe, than for that which is 
merely temporal. As much as any man, situated like himself, 
does he feel the value of institutions for the poor, the blind, the 
deaf and dumb, the insane, the sick and maimed, and the op- 
pressed; but he feels a still greater interest in institutions for 
maladies of the soul, and his heart goes strongly for those institu- 
tions in his own and other lands, which exist for the rescue of 
perishing souls; in this resembling the Saviour of the world, who, 
while not backward to heal diseases of the body with a word, 
poured out his very life-blood for the maladies of the soul. 
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III. The third great change is in the objects of pursuit, or the 
outward life. This is obviously a thing of course, a necessary re- 
sult, when the views and feelings have been changed in the man- 
ner described. After these have experienced so radical a transfor- 
mation in the mind and heart, there must needs be a corresponding 
change in the objects of pursuit, that is, in the life. This is sure 
to follow when the inward change is real. For the renewed soul, 
having come under new and powerful motives, and been intro- 
duced amid new objects, with a new spiritual nature, can not do 
otherwise than live a new life. This arises from the very laws of 
spiritual being, but it is realized only so far as the soul is actually 
renewed. It is in proportion to the degree of spiritual illumina- 
tion and sanctification; in other words, to the power of faith and 
love. The new man, so far as he is one, makes it his chief end to 
glorify God, and to grow in knowledge of the spiritual world, now 
so delightfully opened to his view. His response to every divine 
command, under the influence of his new views and feelings, is: 
“Lord, heream I! What wilt thou have me to do?” 

I mean, that if there be this change in his views and feelings 
with respect to spiritual things, and so far as there is such a 
change, it will show itself thus in the life. The great work of 
transformation from a worldly, selfish being into a spiritual, bene- 
volent, holy being, is begun in regeneration. It is actually and 
always begun. ‘There is the beginning of a new creation in the 
soul, through the mighty power of God, which will really and 
visibly affect his life. 

And here let me say, that if the change is really begun, it will, 
on the whole, be carried forward. If there has been the work of 
regeneration, it is certain there will also be the work of sanctifica- 
tion. The two stand connected, and always go together. It is 
God who begins the building, and he is able to finish it. It will 
surely rise, whoever and whatever may oppose, and, as the Lord 
liveth, the top-stone shall be laid upon it, with shoutings of grace! 

race | 

If there be professed Christians, who stard, in their experience, 
just where they did ten or twenty years ago, and have made no 

rogress, how can they think well of the hopes they entertain? 

ow can they think it was God, who, so long ago, laid the foun- 
dation of their hopes, when no superstructure has arisen? Are 
they not overlooking an immutable truth in the kingdom of grace, 
that when God begins a good work in the soul, he will perfect it? 
Let us all see to it, that there has been progress in our Christian 
experience, that we are more conformed to Christ now, than we were 
at the beginning ; more humble, more weaned from the world, more 
really benevolent, more alive to heavenly things. Have we an 
increasing fondness for secret, family and social prayer? Has our 
Christian zeal a more ardent and steadier flame? If there is no 
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good evidence of progress in our religious experience, can we 
trust the evidence that there ever was really a beginning ? 


My illustration is now completed of the greatness of the change 
in regeneration. And how true it is, that if any man be in Christ 
he is a new creature ! 

Is this, my brethren, a change which we have experienced? 
Surely it can not be hard to tell, if we are only candid with our- 
selves. So great a change can not take place, and the evidence of 
it be long concealed. Unless afflicted with some mental disease, 
we shall be conscious of it, if real, in our hearts, and see its fruits 
in our lives. Let every one be faithful to himself, and put this 
solemn inquiry, Have I experienced this change? Am I in 
Christ Jesus? If you find, in the glass we have presented to you 
in this discourse, your own experience reflected—that you have 
these views of God, and of the Lord Jesus, and of the Church of 
God, and these gracious feelings, and this newness of life—then 
enjoy the comfort of it. Rejoice, for you have reason to believe 
that your names are written in heaven. And what gratitude 
should you feel; and how zealous to walk worthy of your high 
vocation ! 

And be not content, dear friends, with past or present evidences 
of your regeneration. Seek for higher and more delightful expe- 
riences of God, and of the beauties of holiness. Drink deep from 
the heavenly fountain. Do not stop short of full assurance, both 
of faith and of hope. Let your conversation, your treasure, your 
home be in heaven. Then no longer will you have doubts of 
your title, through grace, to mansions in that blessed world. 

Anxious sinner, you here see what regeneration is ; what conver- 
sion is; what true religion is; what you must be in order to be 
saved. Are you ready to despair of ever experiencing such a 
such a change? Cast yourself on the power and grace of the 
Lord Jesus. He has sent his Spirit into the world on purpose to 
effect such changes in the hearts and lives of men, and the Holy 
Spirit has effected such changes in thousands and millions of 
cases. Hasten to the mercy-seat. Go boldly. Go immediately. 
Never a sinner was lost, who got there; nor was a sinner ever 
frowned upon, who earnestly and penitently endeavored to get 
— Therefore go, and delay not, lest you lose heaven by the 

elay. 

Careless sinner, be no longer careless, Never can. you secure 
the favor of God, nor enter heaven, unless you are created anew 
in Christ Jesus. What if many be careless around you? What 
if all are? That but increases your personal danger. The Sa- 
viour, who died for you, declares that you, you in particular, you 
individually, must be born again, or never enter heaven. There 
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must, dear friend, be a great, radical change in your views of 
spiritual things, and in your feelings and life, in order that you 
may be saved. No speculations can weaken the force of this mo- 
mentous truth. Careless sinner, awake to the vast concerns of 
your soul! Amen, 





SERMON XVII. 


BY REV. ROSWELL D. HITCHCOCK, DD., 


PROFESSOR OF CHURCH HISTORY IN THE UNION THEOL, SEMINARY, NEW-YORK, 





THE RESURRECTION OF CHRIST. 


“ Bur now is Christ risen from the dead, and become the first fruits of them that 
slept.”—1 Cor. 15: 20. 


No thoughtful reader of the New Testament can have failed to 
observe, that the doctrine of the Resurrection holds a prominence, 
and has an emphasis put upon it, in the writings of the Apostles, 
not commonly accorded to it in the religious teachings of our day. 
So also in the writings of the immediate successors of the Apostles, 
and, indeed, of all the earlier Fathers of the Church, so long as 
Christianity, in the freshness of its first evangelism, stood face to 
face with the old Greco-Roman civilization. That was the time 
of which Jerome* says so finely that the blood of Christ was still 
warm in believers. 

A crucified and risen Redeemer was the grand, central and 
formative article of faith; as we find it so admirably expressed in 
the so-called Apostles’ creed, which, though not composed by the 
Apostles, is yet eminently Apostolic in both its spirit and its form. 

Permit me to recite this venerable creed: “I believe in God the 
Father Almighty, Maker of heaven and earth : and in Jesus Christ 
his only Son our Lord; who was conceived by the Holy Ghost, 
born of the Virgin Mary ; suffered under Pontius Pilate, was cruci- 
fied, dead, and buried; he descended into Hades, the third day he 
rose from the dead; he ascended into heaven, and sitteth on the 
right hand of God the Father Almighty. From thence he shall 
come to judge the quick and the dead. I believe in the [oly 
Ghost ; the Holy Catholic Church, the communion of saints ; the 


* In Actis Apostolorum 5: 4. 
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forgiveness of sins; the resurrection of the body ; and the life 
everlasting.” 

Such was the banner which floated over the early Church, guid- 
ing its victorious onsets, till the remotest boundaries of the known 
world were touched: Christ crucified, risen, regnant. 

It is proposed, on the present occasion, to consider the Resurrec- 
tion of Christ.: First, as an historic fact; secondly, in its relation 
to previous economies; and thirdly, in its relation to ourselves. 
These three points, as we shall find, are all involved in the sen- 
tence chosen for our text. 


I. The Resurrection of Christ as an historic fact. 

In the fifteenth chapter of the first Epistle to the Corinthians, 
which furnishes our text, the Apostle, as you will remember, un- 
dertakes, by an elaborate argument, to show why Christ must have 
risen from the dead ; appealing, first, to the testimony of compe- 
tent witnesses, and then arguing the point on the ground of the 
consequences which would result from denying it. But, as fre- 
quently happens in the case of Paul, appearing to grow impatient 
of argument, he bursts out in sudden and fervent affirmation : 
“But now és Christ risen from the dead.” He could not bear to 
be so long delayed in proving it. He knew it. He was sure of 
it. It was more than a proposition. It was an accomplished, in- 
dubitable, glorious fact. 

This fact, as we know, was controverted at the very time of its 
alleged occurrence. From the lips of Roman soldiers, instructed 
and bribed by Jewish bigots, proceeded the atrocious falsehood, 
that the buried body did not revive, but was stolen from the sepul- 
cher while the soldiers slept. No attempt was made to do away 
the impression that Christ had actually died. There was no theory 
of suspended animation, such as Paulus and others of later times 
have countenanced. The verdict of experienced executioners, 
who would not break the bones of Jesus, because they thought 
him already dead, though one of them deeply lanced his lifeless 
side, was deemed decisive. It was known and admitted that the 
death was not apparent only, but real. It was the resurrection that 
was denied. Hence the abominable fiction of the stolen body. 
This, we read, was the saying commonly reported among the Jews 
when Matthew wrote bis gospel some thirty-eight years later. 
Probably it was one of those falsehoods which Justin Martyr 
speaks of in the second century as industriously propagated 
throughout the world by chosen men sent forth from Jerusalem to 
arrest the progress of the new religion.* 

That the proof of Christ’s resurrection is not so exuberant and 
irresistible as it might have been, you are well aware. From the 


* Dialogus cum Tryphone, § 17. Quoted by Eusebius, Hist, 4; 18, 
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accounts given by the Evangelists, it is plain that during the forty 
days which followed his rising from the dead, our Lord did not 
show himself so openly in public places as he had done before. 
And the questions are often asked: ‘“‘ Why did he not show him. 
self to the High Priest?” ‘ Why did he not confront the San- 
hedrim ?” “Why did he not walk the streets of Jerusalem in 
_ day, till the fact had become notorious that he was again 
alive ?” These questions are easily answered. Had the Jews 
been compelled to acknowledge that Jesus of Nazareth was really 
alive, again walking up and down the land of Palestine, with his 
disciples about him, they must then have denied, as in later ages 
it has been denied, that he was ever really dead. This would have 
been a blow at the cardinal fact and the cardinal doctrine of a 
crucified Redeemer. It was needful, first of all, to establish the 
fact of his having died, expiring in agony, as he had appeared to 
do, upon the cross. And this fact was established. The soldier 
who thrust the spear into Christ’s side, had no doubt of it. Pilate, 
before giving up the body to Joseph of Arimathea, made sure of it 
by inquiring of the centurion. Caiaphas and the Sanhedrim were 
well persuaded of it. No Jew questioned it. The only point they 
dared, or cared, or thought to question, was the reality of the 
resurrection. Hence that scornful Jewish rhetoric, which branded 
and ridiculed the early Christians as “disciples of the man that 
was hanged.” 

What proof have we, then, of the resurrection? Less, obviously, 
than we have of the crucifixion ; since this is vouched for by the 
earliest enemies of our faith. And yet the proof is amply suffi- 
cient. That Jesus not only died, as the Jews confessed, but rose 
again from the dead, as the Jews denied, is a matter of solid his- 
toric verity, with as valid a claim on human credence as any other 
event in history. If Socrates died of the fatal hemlock in an 
Athenian prison ; if Casar died upon the Roman senate-floor, 
stricken down by the daggers of assassins; then Christ, our Re- 
deemer, not only died on Golgotha, but on the third day rose 
again, leading captivity captive. 

The witnesses to the fact of Christ’s resurrection, it is admitted, 
were his own disciples and admirers. But there were many of 
these, in many places, and under many varying circumstances, “ to 
whom,” as Luke says, “he showed himself alive after his passion 
by many infallible proofs.” Early in the morning, when just re- 
leased fom the sepulcher, he appeared to the women, who had 
gone to complete the embalming of his body. Shortly after to 
Peter. Then to the rest of the Apostles. Then to five hundred 
brethren at once. In all, ten instances of his appearing are re- 
ported in the New Testament. That he did not appear to Pilate 
and the centurion, to Caiaphas and the Sanhedrim, is easily ex- 
plained and justified. Besides the risk of having his death ques- 
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tioned, as already observed, there was the further risk of making 
the fact of the resurrection too little a matter of faith, and thus too 
poor a test of discipleship. It is well that this fact, so distinctive 
of our religion, has not been forced upon human belief, as it might 
have been, had Pagan and Jewish lips conspired to proclaim it. 
This miracle of the resurrection, as Neander* has well remarked, 
is not of the class designed for the conviction of unbelievers. It 
was rather, in the first instance, for such as already believed in 
Christ, and now needed only that their faith should be sealed and 
confirmed. Hence, in part at least, the impression we get from 
the New Testament in regard to those forty days: an impression 
of unobtrusiveness on the part of Christ, a certain reserve and re- 
moteness, almost semi-spiritual and shadowy, as evinced in sud- 
den, unexpected appearings and disappearings, changes of form, 
and silent glidings in and out of secluded and fastened chambers, 
as if the feet, which were so soon to tread the yielding air, ascend- 
ing to the Father, were already lightening their pressure upon the 
solid earth. Not that Christ was merely a spirit, impalpable and 
ethereal; for this he assured his disciples that he was not. ‘ Be- 
hold,” he says, “‘my hands and my feet, that it is I myself : handle 
me and see; for a spirit hath not flesh and bones, as ye see me 
have.” When they still doubted, he took a piece of broiled fish, 
and ate it before them. And yet, as we have seen, he neither 
showed himself to his enemies, nor yet to his friends precisely as 
he used to do before he suffered on the cross, 

Now, the only questions to be settled are: (1.) Was the fact of 
Christ’s resurrection fairly tested by competent witnesses? (2.) Were 
those witnesses fully persuaded that he did actually rise from the 
dead? And both of these questions must be answered in the 
affirmative. 

As to the competency of the witnesses, it must be remembered 
that, besides the impulsive and ardent Peter, there was also in that 
company of disciples the penetrating John. And Philip, too, the 
man of sensuous, sluggish, hesitating faith. And, best of all, per- 
haps, there was the doubting Thomas, who would not believe, till 
he had put his finger into the print of the nails, and thrust his 
hand into the gash which the lance had made.t He doubted, says 
Leo the Great, that we may not doubt. ‘ Dubitatum est ab illo, 
ne dubitetur a nobis.” He doubted for us, as we may say, and had 
his doubt resolved. That they were, all of them, slow enough to 
trust their senses in regard to so astounding a miracle, is very 
plain upon the surface of the narrative. Their misgivings are 
obvious. And we may be very confident that ak men, £0 
doubting, were not too easily convinced. We may readily believe, 
that no possible test was left unapplied. If human senses may 


* Lifo of Christ, p. 428. + John 20: 24-28. 
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ever be trusted with such a problem, we shall run no risk in trust- 
ing, in this instance, the senses of those disciples. With ever 
conceivable motive to discover the truth, they had every possible 
chance to discover it. 

The result we know. They were firmly gegen that Jesus 
of Nazareth arose from the dead. They had ‘as complete an as. 
surance of it, as they had of their own existence in the body. 
They had seen with their eyes, and their hands had handled the 
Word of Life. This, too, was no incidental or subordinate point, 
but one of the most emphatic and distinctive of their teachings; 
resounding in every sermon from Jerusalem to Athens. A derided 
doctrine, and yet waving emblazoned on the banner beneath which 
they marched. And they marched, as we know, most of them, to 
stripes, imprisonments and martyrdom. The argument of Pale 
remains unanswered. Those men, thus tortured for their testi- 
mony, can not have been deceivers. Those men, thus intelligent, 
and at first so full of doubt, can not have been deceived. As for 
ourselves, after the lapse of so many centuries, unless we tear up 
the very foundations of all belief, it only remains for us to accept 
their testimony, and exclaim with Paul : “ Now is Christ risen from 
the dead.” 


II. The Resurrection of Christ in its relation to previous eco- 
nomies. 

There were two of these economies, and under each of them a 
miracle bearing some resemblance to the resurrection of Christ. 
Under the first, or patriarchal economy, there was the miracle of 
Enoch’s translation. Under the second, or Jewish economy, there 
was the miracle of Elijah’s being taken up into heaven in a cha- 
riot of fire. But neither of these was properly a resurrection, 
since neither of these men died. Of Enoch we read in the Old 
Testament only this, that “he was not, for God took him ;” while 
in the New Testament we read that he “was translated that he 
should not see death; and was not found, because God had trans- 
lated him.” How he went, whether vanishing silently and unseen, 
some starry night, while his neighbors were asleep, or snatched 
away, in the sight of many beholders, on the beams of the morn- 
ing light, has not been told us. Elijah yore to have gone up 
with more of outward pomp, parted from Elisha by the horses and 
chariot of fire, and borne aloft by a whirlwind into heaven. Pre- 
cisely what befell these men, it is impossible to say. But so much 
at least is certain, that these translations were not resurrections ; 
for the men did not die. The fact proclaimed, and the doctrine 
illustrated by their departure, was simply the continued existence 
of the soul in a higher realm; in a word, the immortality of the 
soul, and not the resurrection of the body. 

So, also, of the resurrections which occurred under the Jewish 
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economy. Elijah, it is true, restored again to life the widow’s son 
at Zarephath ; Elisha, the son of the Shunemite; and even Elisha’s 
bones quickened the corpse which touched them. But these per- 
sons, thus recalled to life, all died again. In each case, it was but 
a respite, and not a final exemption, from death. The self-same 
body was revived, to encounter again, sooner or later, the self- 
same dissolution. Resurrections of the body, indeed, they were ; 
but not resurrections to life eternal. Like the translations already 
spoken of, they attested rather the presence of a soul in man, des- 
tined to survive the striking of its tent of flesh. They attested 
the reality of a world of spirits, not so far removed but that those 
who had passed behind its curtain might be summoned back. 

That the Hebrews, the Sadducees only excepted, believed in such 
a continued existence of the soul, is beyond all doubt. It had been 
demonstrated by the very miracles we are now considering. 
Hence the tokens of this belief discernible in every part of the 
Hebrew Scriptures; in the writings of Moses as well as in the 
writings of the later prophets. 

The bulk of the people, excepting again the Sadducees, and 
along with these likewise, probably, the Essenes, believed also in 
the final resurrection of the body ; although this doctrine appears 
not to have been so clearly revealed as the doctrine of the immor- 
tality of the soul. And yet there are traces of it in Isaiah and 
Eeekiel ; while Daniel says explicitly, that they who sleep in the 
dust of the earth shall awake, some to everlasting life and some to 
shame and everlasting contempt. After the Babylonian exile, this 
doctrine of the resurrection of the body became more prominent. 
Increased emphasis is put upon it in the Second Book of Macca- 
bees, where the idea is expressed, that the immortality of the soul 
without the resurrection of the body, would be comparatively a 
shadowy boon. The Rabbinical writers do not try to distinguish 
between immortality and the resurrection ; but treat of them both 
asone. Accordingly, this doctrine of the resurrection was com- 
monly received amongst the Jews at the time of Christ. Martha, 
for example, says of her dead brother: “I know that he shall 
rise again in the resurrection at’ the last day.” 

But this, it is important for us to observe, was wholly a matter 
of faith, unhelped by sight. The miracles even of resurrection 
had gone no farther than to establish the doctrine of immortality. 
That the body, reduced to ashes, should rise again, never more to 
be subject to decay, had only been proclaimed, not proved. Even 
those miracles of resurrection, wrought by our Lord himself, upon 
Lazarus and upon the widow’s son of Nain, went no farther, in 
this respect, than the kindred miracles wrought by Elijah and 
Elisha. They proved only the immortality of the soul. Laza- 
rus and the widow’s son of Nain, both died again, surviving, per- 
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haps, the friends for whose sake they were summoned back, but 
dying at last as others die. 

The resurrection of Christ was, therefore, a new phenomenon, 
He was literally ‘ the = fruits of them that slept;” rising as 
none had ever risen before. His body left the grave, never again 
to enter it. His pulse resumed its beating, never again to be 
hushed. His eyes drank in once more the light of day, never 
again to be sealed in darkness. The deathless soul was now man- 
tled with a deathless body. 

The question is often and eagerly asked, whether the body, in 
which our Lord issued from the tomb, was then already essentially 
sublimed and glorified; or, whether there remained still another 
change to pass upon it, before it was fitted to ascend. This ques- 
tion is more easily asked than answered. Some things related by 
the Evangelists, seem to indicate an unchanged corporeity. To ° 
prove to his disciples that he was nota spirit, or in an unreal body, 
our Lord partook of food, and let Thomas put his finger into the 
print of the nails. Alford is of the opinion, that Thomas did not 
go so far as to put his finger into the print of the nails, but mere] 
saw and believed, laying stress upon the words of Christ: “ Be- 
cause thou hast seen me, thou hast believed.” But Thomas had 
previously said, that he must both see and touch. I must, there- 
fore, prefer the opinion of Bengel, who thinks that Thomas not 
only saw, but also touched the body of our Lord. But then, on 
the other hand, after supper, on the way to Emmaus, he vanished 
suddenly from sight; and, on another occasion, he made his ap- 
pearance in the midst of his disciples when the doors were shut. 
In either case, a miracle was wrought. If the body in which our 
Lord arose, was precisely the same as before he died, it required, 
of course, a miracle to make it so buoyant and ethereal. If the 
body was already changed, another sort of miracle was required to 
make it seem material. It were better, perhaps, to imagine that, 
during those forty days, that blessed body, now radiant beyond 
the vail, was in a transition state: as real a human body as when 
it climbed the ascent to Calvary, or hung upon the cross; and yet 
frequently betraying higher properties, as if preparing to mount 
its chariot of cloud, and ride away through the vernal sky. That 
the predominant yearning of the body was ethereal and upward, is 
revealed, I think, in what was said to Mary: “Touch me not, 
for I am not yet ascended to my Father.” The meaning of which 
may be: Seek not to know me by fleshly touch, but wait rather 
till we meet in the upper kingdom of the Father.* Revealed, also, 
in what was said to Thomas: “ Because thou hast seen me, thou 
hast believed; blessed are they that have not seen, and yet have 
believed.” 


* The idea of Leo the Great, Sermo 72: 4, as cited by Alford. 
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But whatever the fact may have been, it is enough for us to be 
assured, that no such resurrection ever occurred before. It proves 
not only the continued existence of the soul beyond the grave, but 

roves also, what had not been so proved till then, that the grave 
itself may at last be robbed, and robbed forever, of its apparent 
victory. 


III. The Resurrection of Christ in its relation to ourselves. 

That the whole human race, both the righteous and the wicked, 
are to be raised from the dead, or reémbodied, in order to be 
judged, is clearly a doctrine of the Scriptures. We find it so writ- 
ten in the Book of Daniel, in the passage already quoted. Our 
Lord also declares, that “ the hour is coming in the which all that are 
in the graves shall hear his voice, and shall come forth: they that 
have done good unto the resurrection of life, and they that have 
done evil unto the resurrection of damnation.” St. Paul, also, in 
his address before Felix at Czesarea, speaks of ‘‘ the resurrection of 
the dead, both of the just and unjust,” as a doctrine acknowledged 
by Jews as well as Christians. With such passages before us, the 
universality of the resurrection is not for a moment to be called in 
question. ‘To no member of the human family is death an eternal 
sleep. No ear shall fail to be pierced by that final trumpet-blast. 
No slumbering human dust shall fail to stir. John the Baptist 
shall not look in vain for Herod, nor Paul for Nero, nor any saint 
for any sinner that has ever lived. They shall all be there, every 
son and every daughter of Adam’s race, to receive judgment ac- 
cording to the deeds done in the body. 

And yet it is a remarkable circumstance, that in most of the 
New Testament passages which treat of the resurrection, it is the 
resurrection, not of the wicked, nor of all men, but of the righte- 
ous, which is brought to view. Indeed, there are but two passages 
in the New Testament, (the passage in John’s Gospel, and the pas- 
sage in Acts, already smth to,) which teach explicitly the resur- 
rection of both the righteousand the wicked. (John 5: 28; Acts 
24:15.) Taking for granted the fact that all would rise, which 
Daniel had long before proclaimed, and which Christ had but 
reiiffirmed, his Apostles preferred rather to dwell upon the resurrec- 
tion of the righteous. They made it a theme, not so much of 
warning as of consolation. Christ would come, indeed, to raise 
and to judge the race, but he would come especially to raise and 
reward his Church. 

This is the view presented in St. Paul’s First Epistle to the Thes- 
salonians, in language which sounds almost as though it came 
from the throat of atrumpet: ‘ For the Lord himself shall descend 
from heaven with a shout, with the voice of the archangel, and 
with the trump of God: and the dead in Christ shall rise first: then 
we which are alive and remain shall be caught up together with 








178 THE NATIONAL PREACHER. 
them in the clouds, to meet the Lord in the air: and so shall we 
ever be with the Lord. Wherefore comfort one another with 
these words.” And this is all. The Apostle spends no breath 
upon those who awake only to shame and everlasting contempt. 

e salutes only the mustering squadrons of the blest. 

So, also, in the fifteenth chapter of the First Epistle to the Corin- 
thians. Bengel, the great expositor, I am inclined to think, is 
right in finding here only the resurrection of the good. This is 
the opinion also of Billroth, Neander, and Miiller. The chapter 
is not addressed to a promiscuous audience, but to Christians, 
“Moreover, brethren,” are its opening words, and all along it is 
“the dead in Christ,” of whom the Apostle speaks. So that when 
we reach the much debated sentence, ‘‘ As in Adam all die, even 
so in Christ shall all be made alive,” the context appears to sug- 

est the sense, not of all men, but only of all Christian men. For 
it is immediately added: “ But every man in his own order; 
Christ the first fruits, afterwards they that are Christ’s at his com- 
ing.” It is, indeed, true that all men, both good and bad, do die 
in Adam. But that is not the point under discussion here. The 
Apostle is speaking only of Christian believers. They, too, all 
die in Adam, but in Christ they shall all be made alive. 

And so we come back to our text: “ But now is Christ risen 
from the dead, and become the first fruits of them that slept.” 
“ Slept,” in the New Testament is a word sacred to the dying of the 
righteous: ‘‘ Our friend Lazarus sleepeth,” said Christ at Bethany. 
Of Stephen, the Proto-martyr, it is recorded that “he fell 
asleep.” And then it is represented as characteristic of all de- 
parted believers, that they “sleep in Jesus.” Hence that sweet 
inscription found upon hundreds of slabs in the Christian Cata- 
combs of Rome: “ Dormit,” he sleeps. While on Pagan monv- 
ments of the same age, spared as if on purpose to furnish a con- 
trast, we read again and again the rebellious and plaintive inscrip- 
tion, “ Abreptus,” snatched away. Fit description of an unbeliever’s 
exit from life. Mark well this difference, my hearers. In the one 
case, a violent disruption of the tenderest ties; in the other, a 
slumber falling as softly as the evening dew. 


‘‘ Asleep in Jesus! blessed sleep ! 
From which none ever wakes to weep!” 


Christ, we are told, is “ the first fruits” of them who thus sleep. 
Allusion is here made to the waving of the barley-sheaf, which 
was the beginning of the Jewish harvest. It was offered to the 
Lord as an acknowledgment that the whole harvest was his. It 
was also a — that the whole harvest should follow. The time 
appointed for it was the day following the Passover. In the year 
our Lord suffered, that barley-sheaf was waved on Saturday ; 
while our Lord lay asleep in the grave. When Sunday morning 
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dawned, another barley-sheaf was waved, the first fruits of a 


be reaped and gathered on the very day our Lord himself issued 
from the tomb. At his dying cry, as we read in Matthew, “the 
rocks rent and the graves were opened, and many bodies of saints 
which slept arose, and came out of the graves after his resurrection, 
and went into the holy city, and appeared unto many.” (Matt. 
27: 51-53.) The gate was opened for them by the atoning 
agony ; but they rose not from their stony couches till their victo- 
rious Captain had led the way. Then they also arose. And, per- 
haps, as some have conjectured, our Lord took them with him, 
when, after forty days, he ascended up on high, bearing them as 
sheaves in his bosom. 

Since then, millions have fallen asleep with the name of Jesus 
upon their dying lips. Millions of little children, too, have passed 
away, too young to speak that blessed name. And millions upon 
millions more, as time rolls on, shall thus depart, speaking or 
speechless, but dropping their weary heads upon that faithful 
breast: millions upon millions of them, till the last of the human 
generations shall have come and played its part in the grand 
drama of redemption. And then our Lord himself will come, rid- 
ing down upon a cloud to sit in judgment upon our race. Fear 
not, ye sleeping millions, ye who are asleep in Christ. Ye shall 


-not oversleep that trumpet-call. Your souls are already in the 


Conqueror’s train, coming with him to judgment. And now your 
bodies shall awake. And then the living shall be changed. And 
then ye shall all enter together the New Jerusalem. See, oh! see 
its shining battlements! “Lift up your heads, O ye gates, and be 
ye lifted up, ye everlasting doors.” 

Such is the consummation promised us, if only we are found at 
last in Christ. It is not merely the immortality of the soul. It 
is also the resurrection of the body. Dying, we are, as the Apostle 
terms it, “unclothed.” We pass into a state of comparative 
nakedness. Such is the Apostle’s thought. And Plato had ex- 
pressed the same. But rising again from the dead, we are “ clothed 
upon, that mortality may be swallowed up of life.” Reason itself 
teaches us to expect the former. Only revelation could have dis- 
closed the latter. Philosophy has told us that our spirits can 
never die: “Non omnis moriar.” Only God could have told us 
that this mortal body, given as food to the worms, shall be re-. 
newed and glorified. Only Christian faith can pronounce that 
higher doctrine: “ Resurgam.” 

What a stupendous consummation! And yet how sweet! Bo- 
dies like unto the glorious body of our Lord, as the three disciples 
beheld it beaming upon the mount: such is the assurance given 
us. Painless, tearless, potas, with immortal bloom. No more 
sin, ho more sorrow, no more bitter partings. The venerable sire, 
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the tender mother, the faithful companion, the sweet, sweet child: 
we shall meet them all. They are not lost to us. They are onl 
lent: their souls to Christ, their bodies to the dust. And both are 
safe. For now is Christ risen from the dead, and become the first 
fruits of them that sleep. 

Nor they alone, the partners of our blood, the companions of 
our earthly pilgrimage, who have struck their tents and moved on 
before us to the silent shore; but a great multitude, whom no man 
can number, out of all nations and kindreds and people and 
tongues. We shall meet them all: patriarchs and kings and pro- 
phets, apeaties and martyrs, sages and saints ; out of the dim ages 
that lie behind the deluge, out of Israel and Judah, out of all the 
Christian generations from Pentecost till now; out of all the 
Christian generations that are yet to come, till the whole harvest 
has waved and ripened. Enoch and Abraham, David and Isaiah, 
Stephen, Peter, Paul, John, Luther, with all the heroic and all the 
gentle spirits that are yet to come and go. We shall meet them 
all; not as shadows meet shadows, flitting in dim twilight through 
vast spaces, but as man meets man, as conqueror meets conqueror, 
all clothed in white, and waving our palm-branches, as we march 
and sing: ‘“ Unto him that loved us, and washed us from our sins 
in bis own blood, and hath made us kings and priests unto God 
ye his Father; to him be glory and dominion forever and ever. 

men. 





SERMON XVIII. 


BY REV. ELIAS NASON, 


PASTOR OF THE CONGREGATIONAL CHURCH, MEDFORD, MASS. 





DIVINE PROVIDENCE. 


“ For we know that all things work together for good to them that love the Lord.”— 
Rom. 8: 28. 


TuE declarations of Scripture in respect to the destiny of the 
ae Christian, are such as to fill his heart with the liveliest grati- 
tude. 

They assure him that a far-seeing intellect is planning for him; 
that a mighty, unseen hand is guiding him; that a shield of celes- 
tial temper is protecting him; and that blessings greater than his 
mind is able to conceive, are in reserve for him. 
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That “all things,” however adverse at the moment they may 
seem to be, “are” in reality “ working together for his good.” 


I. In the development of this heart-cheering thought, I would, 
in the first place, observe, that God deals with his children after 
a fixed and definite plan. 

However contradictory the designs of Providence at first ap- 
pear to be, if we set ourselves to watch God in his works and 
ways, with care, we shall soon discover that he acts according to 
some certain scheme or plan. 

Were a person altogether unacquainted with architecture, to 
visit some splendid temple in the process of erection, and observe 
the huge, rough stones, and boards, and timbers, iron-castings, 
bricks, lime, mortar, lying scattered in confusion all around: were 
he to see one group of workmen cutting up material here, another 
digging trenches there; one party raising a staging on this side, 
another nailing on some boards on that: were he to observe the 
blocks, the fragments, dust, and rubbish, tools and instruments, 
all lying in disorder round about him, he might truly say that he 
could see no plan or system in the business; nor would he be 
likely to conceive or dream that out of such a chaotic mass of 
raw material, out of such contradictory labor, there could ever 
rise a magnificent temple to reflect undying honor on the architect, 
and beautify the world ! 

But let the observer stop, and set himself to watch from day to 
day the busy work as it goes on; let him patiently examine, not 
only the minutest details, but also try to obtain a view of the 
general scope and bearing of the whole, and he will not be long in 
finding out that some superior mind controls and regulates the 
movements in accordance with some preconceived plan or sys: 
tem, which is constantly developing itself; and that every stroke 
of every workman is conducive to the same ultimate effect. 

And when he comes to see the “beau ideal” of the builder 
realized in the fair proportions, in the classic beauty of the noble 
structure, he then perceives how inconsiderate, how unfair it was 
in him to decide upon a work ‘in its incipient state, without 
some knowledge of the plan and the design of it. 

God is building up the Christian in accordance with a perfect 
plan into a majestic temple for the decoration of the eternal city. 

And though his dealings sometimes seem to be mysterious; 
though he seems to cut down here and to raise up there, to let 
the light into this part and to leave it dark in that; though it is 
hard to tell at times what such material is designed for, what this 
or that work means, or to conceive how the structure, when com- 
pleted, will appear; it is nevertheless quite certain that God acts 
according to a fixed and unalterable plan; that every stroke we 
bear, or loss we mourn, is made subservient to the end; and al- 
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though it is given us here to see only in part, whoever will take 
the pains to watch with care the course of Providence, will be 
convinced that it does not move along by chance, but that every 
thing is done by a prospective plan. 

It is hard, I know, to realize, in times of trial, this great truth. 
So deep, so mysterious, are God’s ways with us at times, that 
faith is almost staggered ; and in our weakness we are led to think 
that God forgets, or acts from impulse, or that we could manage 
better for ourselves. The Christian loses a beloved child ; disease 
invades his frame ; his best-laid schemes miscarry ; his property 
is imperiled ; temptations gather round him; gloomy clouds hang 
over him; he cries: “ My God, my God, why hast thou for- 
saken me?” 

Let him wait and-watch. He will soon see a streak of light 
break through the parting clouds. 

His Father’s hand is at the helm! The keenest eye of science 
guides him over the contentious billows. 

That august Being who laid the foundation of the world in wis- 
dom ; who’ meted out the bounds of ocean; who set his compass 
in the heavens and gave the stars their decree; who made man 
from the dust and filled the world with beauty for him, most 
surely acts by a fixed and definite plan: the Bible teaches this; 
the history of man, the developments of science—reason teaches it. 

Wisdom plans before she executes; but ignorance blunders on 
by change and accident. Can we then for a moment think that 
God in whom all wisdom dwelleth should proceed to deal with us 
without a plan? 

Does not the progression of the seasons; does not that ‘ pro- 
spective contrivance,” which, when it forms the bird, creates the 
“shelter and the shade” for it; does not the tempering of the 
“wind to the shorn lamb,” distinctly show that he who has the 
“ watch and ward” of nature works by rule? 

Do not the evolutions of the shining orbs above proclaim it? 
Is, indeed, invention, or discovery in science; is progress in psy- 
_ chology or in xsthetics, or in government, or in education, or re- 

ligion any thing else than merely coming to a better knowledge of 
the plans of God? 

Do not infidels and atheists even admit the most beautiful har- 
mony and order in the arrangements of the universe, and in their 
word, “development” acknowledge the unfolding of the perfect 
plans of God? 


II. But I observe again that God not only carries on his great 
designs by a preéstablished plan ; but that the very minutest con- 
cerns of human life are also comprehended in it. 

The piercing eye of God strikes through the deepest shades of 
night and, sees with keenest sense each individual atom which 
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makes up this grand, material universe. He perceives and clearly 
understands the constitution, use and properties, the bearing and 
the end of every organ, system, instrument, which forms this wide, 
mysterious world of animated nature that surrounds us. 


“ He sees with equal eye, as God of all, 
A hero perish, or a sparrow fall ; 
Atoms or systems into ruin hurled, 
And now a bubble burst, and now a world. 


This I know is wonderful, and hard to comprehend; but “ mys: 
tery,” “mystery,” is the garment of the Deity; and holy men 
have long since told us it is “the glory of God to conceal a thing ;” 
and that it is “ not easy to find” him “ out.” 

Creation, self-existence, infinity, eternity, are all incomprehen- 
sible; yet their reality none would dare deny. So because we 
can not comprehend how God is able to hold under his close in- 
spection every particle of matter; and to know every thought 
that flashes through the universe, is not a valid objection to the 
doctrine. 

It stands revealed to us, that not a sparrow falleth unobserved 
by him; that the very hairs of our head are numbered by him; 
that he is present every where and knoweth all things. Reason 
itself teaches us that the contriver of a complicated machine must 
of necessity be conversant with the elementary and subordinate 
parts composing it; and shall we deny to God in his great works 
that insight which is given to the dim and narrow vision of a mor- 
tal man! 

The truth is, my hearer, there is nothing great or small with 
God. Nothing high or low, distant or intricate or involved. He 
is eternally the great I am! the all-knowing, all-seeing, ever-pre- 
sent, ever-acting, ever-loving, ever-blessed God ! 

Now we observe in the course of nature, as of Providence, that 
the most signal events do often hinge and hang upon what seem 
to us the most minute and trifling circumstance. 


“ A pebble in a streamlet sent 
Has turned the course of many a river; 
A dew drop on the tiny plant 
Has warped the giant oak forever.” 


A single spark of fire may sink a city into ruins and seal the 
destiny of an empire; and so in God’s moral government the 
greatest and remotest ends are often brought about by the minutest 
means conceivable; a “ word,” a “silent thought,” has saved a 
soul; and through that soul, ten thousand other souls, from ruin. 

But to suppose that God takes no cognizance of those minute 
causes on which such momentous consequences are depending, is 
to suppose that he has no plan at all, and that he is indeed inferior 
to the works he has created. 
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A bird once saved the city of Rome from sack and ruin; the 
imperial Cesar with his legions, did it also. Was not the direct- 
ing hand of God as much in one as in the other? 

The combination of the elements is as perfect in a particle of 
water, as ina diamond. Is not the plan of God as visible in the 
one as in the other? 

The silent resolve of a prisoner in his dark and lonely cell at 
midnight, “I will, God helping me, be a Christian,” is as potent as 
the proclamation of a king in open court to that effect. Do not 
the plans and purposes of God reach into one case as the other? 

I think that we must come to this; or deny that God has any 
plans or purposes at all. 


III. But God Has a plan; that plan extends to the minutest cir- 
cumstances in the Christian’s life; and by that plan God makes 
every thing work together for his good! 

Thivgs have not been left in a condition merely favorable to his 
good ; they have been made to work together, to combine, the 
little and the great, the near and the remote, the bitter and the 
= to codperate actively in helping him to win the crown of 

ife. 

Do you tell me God never bends the laws of nature to save or 
favor those that love him? I admit it. But he brings those that . 
love him into such relation to the laws that they turn, as ten thou- 
sand rays of light from objects round you to the pupil of your eye, 
unto his benefit. 

A ray of light is bent by the same angle for the Christian as the 
sinner: but the difference is this; the one sees God in it; the other 
sees himself, or nothing in it. 

The Christian’s heart is a “golden bowl” turned up towards hea- 
ven, and into it God is ever pouring benefactions. 

The Christian does not always think them so; but in they come, 
pure “ benefactions.” 

By the way-side, in the school-room, at the table, at the counter, 
among strangers, out upon the ocean, in they come, pure benefac. 
tions. 

Hard words, kind words, labors heavy, labors light; home a 
palace, home a cottage, in they come, pure benefactions. 

That unseen hand is ever touching many secret springs and 
opening many costly caskets, for him; and in they come, pure 
benefactions. 

And every little thing, casual or common; item of intelligence ; 
word of censure; smile of approval; song of a spring-bird; walk 
in a garden; loss of a ous tonal: hour of anxiety ; call of a 
beggar; ring of a fire-bell; cry of the children; turn of election ; 
stroll by the moonlight; music of waters; light of the fire-fly ; 
tone of the death-bell; clasp of the friendly hand; thought in the 
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silent night—every little thing God baptizes with the grace of 
Jesus, and in they come, pure benefactions, 

Just take a case: 

A poor young man, by accident cuts his foot, and labor is sus- 

nded. Every one cries out: “ How unfortunate |” 

While lying on his couch his eye is attracted to the study of a 
Latin grammar ; he thinks and says he should like an education! 
A liberal soul provides the way for him; and he obtains an edu- 
cation. 

He starts in his profession poor enough. The people say: “How 
unfortunate!” That poverty is the spur to his exertion ! 

He rises to eminence in his profession; but now, one after an- 
other, his beloved Fanny, Henry, and Eliza are cut down as flower- 
buds by the mower at his side; and his dear wife soon follows 
them! The world cry: “ How unfortunate!” He himself cries: 
“ Before I was afflicted, I went astray; but now have I kept thy 
word.” 

The Christian sometimes calls them crosses, losses; but in they 
come, pure benefactions! ‘“ for all things work together for good 
to those that love the Lord!” 

So the fire, and the file, and the hammer come, I know; but 
every blow is measured with the utmost accuracy ; and the hand 
that was bruised holds the instruments, and holds the heart; and 
in they come, pure benefactions! The earthly cares are heavenly 
discipline ; and in they come, pure benefactions! 

To an unbelieving world, I am aware, the Christian often seems 
to be working single-handed and alone. 

But my dear friends, it is not so! The resources of God’s king- 
dom are brought into requisition to support and sanctify and bless 
him. His heart is so attuned to God, that every blow upon it 
brings out music. 

When such and such calamities befall him, men are apt to say: 
“ How sad and how unfortunate !” 

But as honey is distilled from poisonous flowers; as the plants 
give forth their sweetest fragrance only when they are bruised; as 
the brightest bow hangs on the darkest cloud ; so the hard trials of 
the Christian only serve to make his graces shine forth with re- 
doubled splendor ! 

A tear-drop does not always tell a story of misfortune! 

That man for whom Christ has died and for whose good all tem- 
poral things conspire, holds a position, though locked in iron 
chains, far above the laughing sons of worldly wisdom and of sen- 
sual joy. When I consider the exalted destiny of such a man; 
the supervision God bestows on him; the interior work of sancti- 
fication, chastisement is doing for him; I see not how he can be 
called “ unfortunate,” in any such sense as it is commonly applied 
to other men; for 











186 THE NATIONAL PREACHER. 





Let God come in his severity and inflict repeated strokes of 
chastisement on his heart; let him destroy his cattle by contagion; 
parch up his ground by drought; let him strip him of his lands, and 
consume his houses and his barns by fire; let him, in his inseru- 
table severity, cut down his sons and daughters in their bloom and 
beauty; let him tear away from his fond embrace the partner of 
his bosom, smite him with disease and send him forth a pitiless 
fugitive from his native land; let him load his tottering limbs with 
chains and plunge him into the deepest dungeon only to be dragged 
forth and cast into the flames; let him fill his cup with all con- 
ceivable bitterness and woe; and yet, I tell you, my dear friends, 
that as the golden ore comes rolling forth from the intense heat of 
the furnace, all purified and brightened by the ordeal, so shall that 
Christian, chastened and refined from sin, come forth from the 
depths of tribulation into the splendors of another state, and find, 
when he retraces his career, that every pain he bore and every loss 
he underwent, was but the means of adding lustre to the gems en- 
circling his crown of glory! 

And in the end, he shall stand among the “ illustrious ones,” 
whose robes are washed, and Christ shall point to him and say: 
“That is one that came through tribulation here !” 

“ How exalted!” I seem to think you say, “is the position of 
the Christian! In the very darkest day to have all things working 
still together for his good !” 

It is a blessed privilege; for he stands firm amid the fluctuations 
of this transitory life; his arm is interlocked with that of Jesus! 
As easily might you bind the Pleiades in their sweet influence, or 
put a blot upon the morning star, as do him any real harm ; for 
; | all in spite of what man can do, “ work together for his 

ood !’ 
' It is a blessed privilege to be a Christian; and I would to God 
that every one who hears me would renounce his sins, come to the 
Lord and be one! 

It 7s a blessed thing to be a Christian. All things are turning 
and laboring and conspiring to bless him. 

The rudest blocks God's cunning hand works in to build the 
a eh and all becomes resplendent by the grace of Jesus Christ. 

Then let me say, if God be working so for us, my brother, we 
ought not to be too solicitous about results. Let us do our duty ; 
fearless do our duty ; let us see to it that the love of God isa bright 
and living flame in our hearts, and bravely do our duty. God is 
working over us; let us leave the consequence to him. Do we love 
him ? not—why this or that to do or bear? should be the question. 

2. Let us also suppress our murmurings at the allotments of pro- 
vidence. If God is guided by a plan; if that plan reaches down 
to the minutest details of daily life, and all things are working to- 
gether for our good, what need have we to murmur and complain 
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that things are not as we would like to have them? If we love 
the Lord, 


“The clouds we so much dread 
Are big with mercy, and shall drop 
With blessings on our head.” 


§. And if all things are working together for our good, what rea- 
son have we to envy the wicked in their riches and prosperity ? 

If a man be standing firmly on a river’s bank pa sees another 
gliding gayly but inevitably down to a tremendous precipice 
below, shall he be envious of the pleasant sail that intervenes 
before the dread catastrophe ? 

Shall he stand and envy him? and wish to exchange places 
with him? 

Oh! no—but let him rather ery aloud; warn him of his danger. 
Let him hasten to the rescue; throw out his arms with right good 
will; and if it may be, save a soul from death. 

4, And if all things be working together for good, let us cast 
away our fears and press onward. 

5. And if all things are working together for our good, let us 
praise with livelier gratitude that crucified Redeemer who by the 
shedding of his blood and by his intercession at the throne has 
turned the streams of anger into streams of mercy, and has made 
our cups run over. 

6. But while all things work together for good to those that 
love the Lord, we are told upon the same authority, “the way of 
the ungodly shall perish !” 

Keen-sighted men may lay their plans, humanly speaking, with 
the most profound sagacity; they may subject their schemes to 
the most rigid scrutiny; may weigh and provide for all possible 
contingencies against them; but unless those schemes and pur- 
poses run parallel with God’s, they will in the final issue meet 
with sure calamity and defeat. 

Running all along under human plans and undertakings are the 
great plans and undertakings of God; and whatever schemes con- 
flict with his, must eventually come to naught. 

Is it not the highest wisdom, then, for you that lay such plans, 
to come to God; open your heart to God; make your plans tally 
with his plans; give yourself up to his guidance; put your ex- 
pectations in him, love him, and thus have all things—here—here- 
after work together for your good? 
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SERMON XIX. 





DEATH AND THE JUDGMENT. 
“Tr is appointed unto men once to die, but after this the judgment.”—Hes. 9: 27, 


THERE is no truth of which a wise Providence more constantly 
reminds men, than that they are dying creatures. Of the fact, no 
man in his senses doubts; still there is none more strangely for- 
gotten. That which is clearly presented before our eyes as the fate 
of other men, we do not realize will be speedily our own. Many 
will walk in the midst of graves, and convey the remains of their 
acquaintances and dearest friends to darkness, and siill repress the 
solemn idea, J am myself a dying creature / 

If it were not useful and even necessary for a life of religion, to 
familiarize ourselves with the certainty of our own death, God 
would not have filled all nature with remembrances of the solemn 
change before us. We are reminded of it by the decay of every 
thing around us, As there is a time for all objects to be brought 
into their proper state of existence, so there isa time for them to 
die and perish. When we look on nature it is one great scene of 
change and dissolution. This is designed to teach men that they 
are dying creatures. 

We are reminded of this by every pain felt in our own bodies, 
and by the diseases of others; as well as when we behold them 
give up the ghost, and go to the congregation of departed ones, 
Infinite Wisdom would not have been at such pains to place these 
remembrances around us, if it had not been of great importance 
to realize that we are dying creatures. 

This is the design of the admonition in the text; and to give it 
the greatest strength, it is added, and afler death the judgment. 
We shall not decay and die as the vegetable world which to-day 
is, and to-morrow is cast into the oven; or as the beasts which 
perish ; but by death shall pass into judgment. Death will not 
for a moment hide our sins from God, or delay the commence- 
ment of a righteous retribution. It will only be the death of the 
body, while the soul will be prepared for greater sensibilities, 
either of joy or pain. 

If a deep and habitual sense of our condition as dying creatures 
is a most necessary means for a life of religion, it is wise to culti- 
vate the reflection, and often to think what it will be to die. 

For this end let us now try to conceive ourselves near the 
change; and permit me to bring to your present meditation, sun- 
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dry things which will then crowd on your reflections. Whether 

our death may not be so sudden as to prevent a single thought 
until you think in eternity ; or whether pain of body and deliri- 
um of mind may not disqualify you for any knowledge of the 
scene, are things unknown, depending on the sovereign will of 
God. 

But we will suppose you to be sensible of approaching death, 
and capable of deliberating on what it is to die. With what ap- 

rehensions, and with what subjects do you conceive your minds 
will be filled ? 

Permit me to mention some things which will then crowd on 
your reflections too forcibly to be prevented. 

1. The point which will distract you most of all will be, to 
know whether you have a saving interest in Christ? Compared 
with this, all other things will appear infinitely trifling. You 
will then have such an opinion of the value of religion witnessed 
to the soul, by proper evidence, as you never had before. The 
world, with all iis pomp, pleasures, and interests, will appear too 
light to engage a thought, except it be for the purpose of trying 
to expunge them from your hearts, that they may not cut you off 
from the favor of God. If it should be that you are Christians 
who have lived, and are overtaken by death in a state of great 
backsliding, you will find it an awful thing to die in darkness on 
the great point, whether you have an interest in Christ. The 
backslidden Christian, in the full prospect of living, may content 
himself with old hopes and past experience. Something more 
will be necessary for dying. Nothing short of some present evi- 
dence, and divine enjoyment, can take away the sting of death. 

Again: Doubtless many persons hope for safety through the 
gospel of Christ, on whose hearts it hath never had any sanctify- 
ing power. Some of these imagine there is no need of a new 
heart inwrought by the Spirit of God; and that they can by their 
own power, through the use of means, so prepare themselves that 
God will be gracious. Some depend on what they suppose a scru- 
pulous doctrinal correctness ; some on the morality of their lives, 
and the good works in which they have abounded; and very ma- 
ny on the false and unscriptural notion, God is so merciful, that if 
they cry earnestly to him in the hour of death, he will not cast them off 
forever. That kind and degree of religion which contains nothing 
more than these things, is not the sanctifying power of the Gospel 
on the heart. Death will bring all such expectations to a new and 
sure trial. If any of you, my hearers, are in this class of expect- 
ants, try to realize that death will bring the question with great 
power to you, Have I really a saving interest in Christ? You 
will not then find that power to trust in Christ which you had 
falsely expected. A supposed correctness of opinion might for a 
season flatter pride, but will not create Christian trust. You will 
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find morality of life, without love, but the cobweb covering of 
hypocrisy—a morality for your own sakes, and not for the Lord’s, 
and will not dare to think of pleading it before him. None of 
these things in the hour of actual death will give you any assur- 
ance that you have a saving interest in Christ. It is one of the 
strange things seen in Christian lands, that men will profess to be- 
lieve, and value the Gospel; will declare it the ground of all their 
hope, and still be entirely unconcerned whether they have any 
personal right to its blessings. Have I personally a saving inter- 
est in Christ, is the all-important question to every one of you, 
my hearers. Do you daily make it to yourselves? If you some- 
times make it, is it with such feeling as produces any lasting 
effect? Let usall be assured, death will excite the fellowing in- 
quiries : Am I cleansed in the blood of Christ? Am I purified 
from sin? He died for the world, and his grace has been preached 
to me; have I truly accepted it? If Christ is indeed my Saviour, 
should I feel so tremblingly afraid of going to his presence, and 
being judged by him? If God is pacified towards me, should I 
feel so guilty? Although sinners are ignorant of the drawin 
of Christian love, which give peace to the people of God in death, 
still natural reason and conscience will make the inquiry, Have I 
a saving interest in Christ ?—and it will be a most distressing one 
on the bed of death to the unpardoned soul. 

My friends, by your daily meditation on this subject, faithfully 
resolve the question without delay, and before you find yourselves 
departing to have no further oe for preparation. 

2. Lying on a death-bed will lead you to a very strict inquiry 
ijato your past manner of living. Men and things, and your own 
actions, will then appear very different from what they now do in 
the full tide of life and worldly expectation. The senses will no 
longer delude and overpower reason. All these perishing objects 
will be seen in their true light, and the delusion of sin will begin 
to break away. Many things now indulged without any just sense 
of their being wrong, will then appear to be great sins. The sin- 
ner’s past life will surprise him as a thing of which he had no con- 
ception. He has lived without prayer, forgetting to call on God 
for his grace, and to praise him for his mercies; or if he has some- 
times attempted the duty, it was but occasionally, with a reluctant 
and unfeeling heart, and thoughts mingling with the scenes of the 
world. When he was in the house of God, it was but the form of 
religion without seriousness and concern. He will see the wick- 
edness of those little frauds in the business of life, which he just- 
ified from their commonness, and which became so habitual to 
him, that he did not esteem them as sins. All the falsehood, arti- 
fice, and deceit, which he has practiced on mankind for selfish 
purposes—neglect of duty in the family as a husband, parent, or 
child—the manner in which he has improved God’s Sabbath, made 








. -— US OS Oe Oe 











DEATH AND THE JUDGMENT. 191 


sacred to his own service by a solemn command, but most sacri- 
ligiously abused by worldly thoughts, conversation, and business— 
negligence in the government and worship of the family—an un- 
neighborly disposition—the omission of civil and Christian duties 
in society—the enmities of the heart existing without a cause, 
together with innumerable things in the treatment of men, con- 
trary to the law of Christ—all these iniquities will crowd upon 
the mind in the hour of death, and fill the impenitent soul with 
fear and dismay. Who is free from these sins in some degree ? 
Notone. Yet there are many, very many, who imagine themselves 
to be so. While they acknowledge the general charge of being 
sinners, they cover from their sight the — transgressions 
which are the proof of the charge. Death will strip off this cov- 
ering. The death-bed will retrace the private scenes of the family, 
the works of darkness, and that conduct of which there are no 
human witnesses. It will sit in judgment on your bargains and 
sales; upon the truth or falsehood of all your words, and the use 
you have made of every moment of holy time, and all your reli- 
gious privileges from the beginning. Such, my hearers, will be 
the examination of past life, which all men will make, when they 
believe themselves coming to the close of their earthly existence. 

8. While the death-bed changes men’s opinions of their past 
lives, and teaches them much sin of which they have lived in 
ignorauce, it also convinces them, in the clearest manner, of the 
danger of depending on a moral life for acceptance with God. It 
is mercy for which the dying sinner calls, Whether he hath any 
ground to expect he shall find it or not; whether he hath any true 
penitence or not, it is mercy for which he cries. The thing called 
a moral life, on which many make great. dependence, vanishes on 
the death-bed. In the ease and prosperity of life they can say: 
“ All these have I kept from my youth up: what lack I yet?” I 
have committed no crimes; have done many good things; I have 
been on the side of God and religion, and acted up to my best 
light: how then can God reject me? All this arises from an 
ignorance of the heart, which is the fountain of moral character, 
and gives to action its moral qualities. Supposing all these visible 
moralities to be real, (which are usually much overrated,) they are 
all past and gone, and to be left behind. A creature coming into 
the presence of God, feels the need of a present preparation. 
Some evidence arising from the state of the heart and affections— 
some righteousness that is perfect, and will satisfy the law. No- 
thing less than this can quiet the conscience, and give a source of 
peace and reconciliation with God. Men call a freedom from 
crimes a moral life. But what is a moral life in the sight of Him 
who searches hearts? It is love, faith, repentance, humility, and 
the graces of the spirit of Christ. These are the gifts of the Gos- 
pel. The man who depends on the moral duties of his life, may 
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content himself with his condition so long as he thinks God and 
the judgment at adistance; and hecan do it no longer. Rest not, 
therefore, my friends, in the apprehended morality of your living, 
When death searches you out, you will find that it is only sin in 
a deceitful dress; and the nearer you draw to death, and the more 
sensible you become of the approaching change, the more you 
will feel the need of sovereign grace, and of the spirit of true 
Christian godliness to support you. If these things will happen 
on the death-bed, we should endeavor by serious meditation, daily 
to realize the change. It is appointed to all men once to die, and 
those who think least of the change, will find themselves the most 
unprepared. What though it be painful to a worldly heart; be 
not prevented by this: “ For what shall it profit a man if he gain 
the whole world, and lose his own soul? or what shall a man give 
in exchange for his soul ?” 





